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The Count of Psyche:
The birth of bio-politics and bio-ethics
in early modern China

Joyce C.H. Liu

[FGtafpolitik is] “z policy of life, which is nut essentially oriearared to
increased carnings and reduced hours of work, like traditional social
policy, but which takes cognizance of the worker’s whole vital
situation, his real, concrete situation, from morning to night and from
aight to moming,” matedal and moral hygiene, the sense of property,
the sensc of social integration, etcetera, being in his view as important
as earnings and hours of work.

Rilstow, quoted by F. Bilger, La Peuée

éconontique fiberate, p. 106; re-quoted by

Foucault, The Birth of Biopolitics.

p- 1570

Political economy ... is not a system for controlling men’s actions, but for
discoveting bow nen are induced by their natural propensities o act.

Tohn Hill Burton's Chamwbers's Educational Conrse: Political Ficonoury for Use in
Schools, and for Private Instruction, p. 49, cmphasis mine

This essay examines the complicit hidden des between the rise of
liberalist economic subject and the discursive mode of domination of

bio-ethical lite in modern China. In late nineteenth and the beginning of

the twenticth century, there emerged a wide spread nexus of discourse
refated to the formulation of a powerful psyche-force of the new people
for modern China. This mode of discursive formulation presents on the
one hand the psyche that is an autonomous and free agent in the line of
production for the individual’s own interest, while at the same time the
psychic force is described as a countable, calculable, correctable,
controllable and utilizabie moral force or capital for the interest of the
nation and the coming civil socicty. The individual ar this converging
point both as the liberalist political economic agent and as the ethical-
calculable nationalist moral subject is then placed within the nationalist
project of cultivation, training and correction. The aim of this essay is o
answer the question why, in the Chinese context historieally and
culturally, the modern subject is so prone 1o the dominadon of the
naticnalist sentiments. I would like to argue that, Jong before the May



Fourth intellectuals’ efforts to awake the enlightenment movement in the
1919, the mode of 3 governuble and culeulable modern subject had been
established through the revolurionary intellectuals” discursive responses
to the contemporary world, Tois whar | called the moments of the birth
of ethical-bio-politics in eady modan China. In order o probe
c run through

ely into the complexity of this issue, | need to fir

effectv
the muzin arpument in Foucault’s boolk The Birth of Bivhelitice | ectuies aof e
Collége di Frapce 1978-1979. 1 co

significant Biok 1o his later lectures on the ethical subject and the

wider Foucaudts lectures of rhis vear a

hermeneutics of subject thar point 1o the antbiguous problems of bio-
politics of woday.

s

I. The crossroads of polidcal economy and the tise of new civil
society

In Foucault’s fecrures during 1978-1979 on the bixth of biopalides, the
double movement of the mechanism of liberatist political economic is
closely studied and localized: on the one hand, i relics on the iadividuals
volunteering and autonomoeus commitment with his free will s work
and to exercise his potental; one the other hard, @ whes the endre life of
the individual, inchuding che phesical and moval hgene, 1016 account for
the management and production for the enterprise. According
Foucault, starting from the eighteenth cemury, theve is the arremnp in the
discourse of political economy w ratonalize the problems posed w
governmental practice by phenomena characteristic of a set of living
beings forming a population. Foucault tkes Iiberalism as a principle and
method of the rationalizadon of the exervise of government, a
rationalization that obeys “the internal rule of maximwa economy.”
(Foucault 2008: 318) bven though liberal thought starts from the civil
soctety instead of the state, the quesdon behind i is how to govern. In
this line of thought, government becomes necessary and the justificadon
of its existence defines the ends it pursucs with regard t the parricular
society, The technology of a particular government and its forms of
schematization is actually derved from the rationalizadon of the
composidon of that society. When the logic of political economy is
superimposed on the logic of social governmentality, it gives rise to what
Foucault called the “birth of biopolitics.”

The intriguing problem about the liberalist economic subject or the
econoinic man, howo oeconomiss, is that, although he is left alone to do his
own work in the economic system, following the principle of fusserfaire,
he is “eminently governable.” (Foucault 2008: 270) The individual would

pursue his own interests, but his interests has already been posited in the
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way that they would converge spontaneously with the interests of others.
Howo oeconomicus, according to Foucault, is actually the person “who
accepts reality” and therefore “someone manzageable, someone who
responds systematcally to systematic modifications artificially introduced
wmro the eavironmenr,” and consequently  “the correlaie of a
governmentality.” (Foucault 2008: 270-271) The paradox of the liberalist
economic man Foucault presents in his studies points ro the fact that,
instead of an atom of freedom, the bewo ceconomicns is already a certain
type of subject who precisely enables an art of government w be
derermined according to the principle of economy. This problem of foms
oeconumicss leads Foucault to reconsider the concept of subject introduced
by Fnglish empiricism, that is, a subject not defined by his fieedom, or
by the opposition of body and soul, or by the presence of something
marked by sin, but a form of subject of individual choices which are
both irreducible and non-transterable, This irreducible and  non-
transterable point 15 the “regressive end point” of the rationality,
judgment, reasoning, or calcalaton of the individual choices and is
referred to the subject himself as “interest.” This “subject of interest,”
whether it is related to self-preservation or to sympathy, is primarily
based on “subjective will” Fven though subjected and constrained by
the contract, the “subjecr of interest” remains, subsists and continues up
to the time of the juridical contract and overflows the “subject of right.”
(Foucault 2008: 272-274)

The different logic governing the subject of interest and the subject of
right is that the subject of right is by definition a split subject who
acknowledges some natural and inmediate rights but also agrees o the

"principle of self-renunciation, as what law and the prohibition funcdon

in the juridical system, but the subject of interest, according o the
economists, never has to relinquish his interest. Foucault points out that
in the eighteenth century, the figure of bome oeconomicus and the figure of
bome  juridicus ov  homo  lwalkis are  heterogeneous and cannor be
superimposed on each other. Foucault refers to Adam Smith’s The Wealth
of Nations and stressed the importance of the “invisibility” of the hand of
the “rotality” which eludes the individual while at the same tinie founds
the rationality of his egoistic choices and, Foucault adds, “if the torality
of the process eludes each economic man, there is however a potne
where the whole is completely transparent 1o a sort of gaze of someone
whose invisible hand, following the logic of this gaze and what it sees,
draws together the threads of all these dispersed interest” The
invisibility of the collective good is essential to the process because the
coliective good “must not be an objectve” and “cannor act he



calculated.” (Foucault 2008: 278-280) No cconamic agent or political
agent should or could account for the torality of the process of the
coliective good, Foucault writes:
Thus the economic world s nawrally opaque and natacally non-
totalizable. 1t iy ")rs'gma!ly and definitively constituted from a mulbtipliciey
of polnts of view which is all the more irreducible as this same
mulopliciy assures  their uldmate and  spontancous  convergence.
Feonomics is an atheistic discipling cconoriics is a discipline withour
God; economics is a discipline without totality; cconomics is a discipline
that begins to demonstrate not only the poindessness, bul also the
impuossibility of a sovereign point of view over the torality of the suue
that he bas to govern. Economics sreals away from the juridica form of
the soverelgn exercising sovercignty within o srate precisely that which is
emerging as the essential element of a society’s Jife, namely economic
processes. Liberalism acquired its modern shape gzm.m,iy with the
formulation of this essential incompatibiliey berween the uon-totalizable
mulriplicity of econamic subjects of interest and e foia g niedy of the
Juridical sovereign, (Foucault 2008: 282, emphasis mine)
To Foucaulr, the heterogeneity and incomparibility of the economic
world and the political-juridical world of the eigheeenth century could
serve as a critique of governmental reason. The basic function of Adam
Smith’s theory of the invisible hand is ro disquality the political
sovercign. But, throughout the nineteenth and the twentieth cennuries,
different forms of socialism, state socialism and the state-contolled
economy, all tried to work out some kind of definition of the cconomic
sovereignty. The principle of fusses-faire in the physiocrats, for example,
is to establish the correspondence berween the sovereign and the
economic processes or the economic agents, based on the evidence and
the conomic Table they constructed. ir is here, Foucault says, that we
find the idea that “economic agents must be allowed their freedom” and
that “a political sovereignty will cover the toulity of the economic
process with a gaze in the uniform light, as it were, of evidence.”
{(Foucault 2008: 285-286)
What Foucault offers is a very complex picture of the intersection and
crossroad of the political economic and the political governmentality.
According to Foucaulr, Adam Smith’s theory from the start was not
meant to serve as governmental rationality, “Eeonomic science cannot
be the science of government and economics cannot be the internal
rinciple, law, rule of conduct, or ratonality of government.” (Foucault
2008: 286) But, when the two incomparible worlds collate and
superimposed on one another, the questions arises: how is the theory of
the invisible hand served as the governmental rationaliy? How s the
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thenry of cvil soclety served as the converging point of political
economy  ard  goveramental sationality?  The governability  or
;ﬁuwmmcmah:t’*'v of the economic subject is made possible lhruwvn a
“ricw ensemble” which makes him both sabject of rig
econonic agents, and this convergence brings in what Foucault ealls #the
liberal arr of <fovemizi;;,” the ﬁci(i where such libevalist governmentalivy
could exercise is “civil society.” (Foucaule 2008: 294.295)
Here is the crucial quesdon thar Foucaule proposes in his seminar, and it
15 also the central concern of my current study: what is the rationality and
the technology to govern, according to the rule of right, the civil society,
a space of sovereignty which is inhabited by the economic mb]uﬂ
Foucault points our that civil society is not a philosophical idea, but a
concept of governmental technology, and the problem of civil society is
“the juridical structure of a governmentality pegged to the cconomic
structure.” Foucault writes,
And 1 think that civil society -~ which is very quickdy called society, and
which at the end of the eighteenth century is called the nation — makes a
self-limjtation  possible for governmental practice and an art of
government, for reflection on this art of government and so for a
governmental technology. [...] An  omnipresent  government,
government which nothing escapes, a government which conforms to

bt and mzb]u.t of

the rules of right, and 2 government which nevertheiess respects the
specificity of the economy, will be a4 government that manages civil
society, the nation, society, the social. (Foucault 2008: 296)
How should the subject be managed so that he can be left alone, lissor
Jaire, and work for his own interests while the whole nation or the civil
society can benefit a(cordmg to the rattonality of the government? The
‘omniptesent govermmnent is built upon thuc autoNOMOUs  CCONOMIC
subjects.
Homea veconomiicns is, if you like, the abstract, ideal, purely economic point
that inhabits the dense, full, and complex reality of civil sociery. Or,
alrernatively, civil society is chc concrete ensemble within which these
ideal poiars, cconomic men, must be placed so that they can be
appropriately managed. (Foucaule 2008: 296)
It is in this same casemble of the technology of liberal governmentality
that domo oeconomicus and civil society belong.
The irony is clear here. The civil society invoked to resist against the
government ot the state, the state apparatuses or instirutions, turns out
to be the very thing that forms part of modern governmental technology.
Foucault demonstrates how Adam Smith’s  economic analysis 1s
transformed in Fergusons text as the theories of civil society, \ombmmg
Smith’s concept of nation, including viewing civil society as an histogical-
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natural constant, with spontancous synthesis of individnals, 2 permanent
marrix of political power and that it constitutes the “motor of history.”
The civil saciety or the nadon is th(- motor of history precisely because it
is not only the sponmpeous svathesis and subordination but it also
carvies the element of dissociation, char %s, the cgosm of  foi
geconomicns.! The nudtiphcatons and modificarions of the blind initiatives
of rthe egoist inwsests and ndividudd coleulations sre infinite, and the

rransformaton of avil sociery 15 endless. This never-ending generauo

of history makes the formation of new seaal fabric possil )JL r\i S0, mvx?
society calls for a government as an organic component of the social
bond as an organic feature of the form of audhoriey. These characterisdes

make the civil society in Fergumonts rext very different from that of

Hobbes, Rousseau and Montesquicu hecause the ceonomic problems are
introduced 1nto new technologies of government, (Voucault 20008; 298-
308) .

The crossroads Foucault analyzes in Ferguson's text reveal a domain
opening up of collective and political unies which go beyond the purely
economic bond, and yet withowr being purely juridical, aad that s
space cannot be saperimposed on the serucraes of the conrract and die
game of rights. Bur, the demand for a new form of civil society gives rise
to new forms of sovercign individuality based on the smategy of interests
of the individual sovereign, and o new formis of twuth thar e
manifested through the rationality of history. As Foucault pofns o,

since the sixteen and seventeenth centuvies in the West, the exercise of

power has been adjusted according to ecaleudations of force, welations,

wealth and factors of strength. Rationalive becorues the foundaton of
modern  forms  of . governmental rechnology. Different forms of
ragonaliry, the radonality of the sovercign siate, of economic agents, of

the governed, speak about different ways of caleulating and regulating
the art of government. The principle of ratonality of the natonalist wd
statist politics as well as the ratioualiyy of the wuth vegime continue in

! Ferguson differentiates the stages of civil suciety, from savagery, barbarism to
civilization. Aecording w Ferguson, the feature of savagery is the way the interests of
economic egolsms are effecruarcd and rhar makes a society of huswring, fishing and
natural psoduwon. The economic interests and egoism changes the sinuation, everyonc
wantng his owa share, and changes the cvil secicty into private society with new mode
of production, not yet guaranteed by laws. The muaster-servant, patron-client, and
family-seevant relations make the ovil soclety 2 barbaric one. The bistorical
transformation of civil society from the savagery 1o the barbaric and then to the
civitized one is triggered by the prnciple of disscdatve egoism and economic
processes. (Foucault 2008: 298-308)
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spite of the mransformations of the technolo gies of governmenzality, The
birth of the new forms of calculanon and nf;;uiar.x,n. of the civil sodiety

ot the nationalist state in the rwendeth centary, ways of governing the
populaton, including health, hygiene, birth, race, and so on, is founded
precisely through rhe long process of the discourse of political economy
from the mid- Lig‘]rutn*h century down to the nineteenth century.

For me, the problem lies more in how in such crossroads avnd
intersections, with the splitting up and opening of new space for civil
soclety, even though the juridical system and economic bond has not
been established yer, the discursive modes of new ways of calculation
and 1 ‘g,ulatnm has already infiltrated in the same texts. The crucial
question is: how the individual in the socicty, 2 society in the muking, 2
soctety thar is invoked to rebel against the present government, is
accounted for the tise either of a new civil society or a new nation state,
and through what irreducible rationality and reasoning these individuals
are posited. The texts that I would like to examine in this current cssay
point to what 1 called the moments of the birth of ethical-bio-paolitics in
modern China. [ would like to arguc that, in late Qing China, at the end
of the ninereenth cenury and the beginning of the twentieth centary, on
the eve of the republic’s revolution, and twenty years before the May
Fourth I-ﬂn]igh.'enmem Movement, rhe emerging new mode of discoursc
on the “count” of psyche among the intellectuals gives rise to the
radonality of psyche ruling for larer governments. With the borrowed
Western knowledge of modern physics and chemistry on the one hand,
and the theories of political economy and the civil sociery/nation state
on the other hand, Chinese intellectuals, through the aid of the

‘missionaries in China and the tanslated texts from Japan, buile up a

mode of hermeneutics on psyche that stresses on the countable,
utilizable, controllable, accumulative, and correctable natuge of psyche.
Psychic force was described as the force, using the meraphor of
electricity, to be tamed and directed so that it can serve the aims of the
State. Moreover, the individual’s psychic force was sccounted as part of
the natonal capiral and as a share that is responsible for the production
of the natonal interest, i Benthamian reasoning. Liang Qichao’s essay
on the “New People” was an exemplary text that demomn ted how the
ethical subject was constructed in the way thar the iy (life) and the ethics
of the individuals were discursively formulated in an crhi(‘o—politiml

economy to contribute to the collut ve good defined in the namce of
ﬂ?d”u)i’l.



IL. Liang Qichao and the cthical-political economy for the new
people

Liang Qichao was the most promisent revolutionary intellectual among
those who welcomed and elaborated the rejuvenated China through the
rejuvenated psychic power of the citizen of a coming sociery in fate Qing
China. Liang Qichao fled to Jupan with his teacher Kang Youwei after
the failure of the shorclived Hundred Days” Reform in 1898, and staved
abroad in exile for 15 years. During this period of exile, he siudied
Western knowledpe extensively through Chinese translaons as well as
Japanese translations, and he reintroduced then into Chinese in new
torms embedded with his erudite knowledge of cassical Chinese tests.
His enormous quantity of writng greatly inthuenced the path of Chinese
modernization.

"to reform and build a modera China, Liang Qichao places his bope not
in the leader but in the peaple.” Liang develops his idca of the capaciiy
and the rights of people in his seminal book On #he New Peaple
(xinminshuo, BTFLAHE 1902) as the foundation for a strong nation-state. I le
stresses thar, to resist the expanding forces of the nadonal imperialism of
the foreign nations, the only metiod to take was through reinforcing the
people’s own sensc of nationalism. (Liang, Own e New People 657y He
uses the analogy of biological body to compare with the State: the State
is compdscd of its people, as if a body is compused of its limbs,
intestines, nerves and veins, If the pares and imbs were weak, diseased
or even broken, the body could not mainin its proper condition and
would even perish. The samie case could be applied to the State. If we
wanted the State to be strong and wealthy, Liang suggests, we first had o
consider the ways to maintain the nutrition and life of the State by ways
of cultivating s new people. (Liang, On the New Pesple 655) liang
Qichao, commenting on Rousseau, emphasizes the importance of the
public opinion and the juridical contract, in addition to the physiological
vision of the state, as the foundaton for the operation of the nation. On
top of the physiological formulation of the juridical and contracrual
relation berween the individual and the State, Liang Qichao situates the
ethical position of the individual in the mode of economic production.
Liang Lists and elabotates the meaning of each of the moral virtues, so
called common virtues (gongde), the aim of which, to Liang Qichao, are to
lead to the people’s political ability of gun, being a social member, and to

2 Tn his book On Freedow {1899y, he stressed that the people have their capacity and also
kN s ¥ 5 )
their righes endowed by heaven. Freedom wus the esseatial elerent of buman rights,

{On Freedom 342y
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enhance the interest of the society {ligun '{!}g'f/ to consolidate the group,
immprove the group and make it progress. The common virtues are
indispensable in Liang’s porirayal of 2 new society, such as respensibility,
autonomous  self-governing,  selfeesteemn,  bravery,  endurance,
In
berween the lines, Liang brings in various classical Chinese Confucian
texts to reinforce the concepts of the virtues so thar his Chinese readers
can appreciate righy away his reasoning, and the texts he cites includes
not only the four classics, Analects of Coufircins, Mencies, Great | earning,
Dactrine of the Mean, but also Spring and Autusar Annals, Mosi, NXun 2,
Liezd, and Zhat Guo Ce (strategies of the Warring States). (Liang, On the
New Penple, pp. 656, 657, 601, 691, 705, 712) There is an obvious move
toward a positive, aggressive, warring and martal inwerpretation of
Confucianism in Liang’s selection of those classical texts.

How does Liang define the social, gm? How does he define the interest
of the society, dgun? “Qun” in Chinesce stands for the social, the group or
society, and “Li” stands for “interest.” Liang cleady defined the capacity
for gun, being a social member, as the demarcation that differentiates the
human from the beast. He says that if a society cannot be formed among
the people, then humanity could barely exist. The best form of socicty
that suited the people, Liang suggests, is nation-state {grgiia). Due to the
differences of languages, customs, thoughts, laws and insdtutions, it’s
necessary and natural for people o establish their own nation-state.
Naton-state is the proper means estblished for the people to deal with
foreign groups. The people should fight for and protect their nation-
state till the end, even to the extent of sacrificing their own lives, so that
‘the sovereignty of their nation-state would not be endangered. (Liang,
On the New People, 663) Liang Qichao denounces the utopian notion of
the universe as the existential frame for human beings and insists that if
there wete no nations-state, then there would be no Cumpetition among
one another, and hence no progress of civilization, Furthermore, he
steesses, if the boundaries among nadons states disappearcd, then the
human garherings would regress into the tribal conditions. It would then
be what Liang calls the barbarian or even savage states. People would
remain in a savage or barbarous state if they could not form a nation-
state. Therefore, the nation-state is considered as the best evolved form
that is suitable to human sociery and to the convergence of self-love and
benevolence. (Liang, On the New People, 663)

What then is the role of “interest” in Liang’s formuladon of the “new
people” in such evolutionist vision of the State? Liang Qichao
encourages people not-only to fight for their “self-interest” but aiso wo

ﬁ(!\-’autagﬂ)usncss, progressiveness, APRLESSIVENESs, cooperativens
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aim at the “real self-interest” (3hendi). The so-called “real self-interest™ is
defined in terms of the madon-state. One has w nourish the thoughts of
societa] Interest,
their own interests. Liang Qichao even analyzes the modes of production
according to the interest of the navon-state and specifies that education
and cultivation are necessaty methods w streng shcn the nation-state,
Liang compares the State 10 a corporation, and the in pcm} court ww the
businc-‘;% office. In order to produce and manmin the inrerests

thar is, the nauon-state, s¢ that they can forever secure

( THEFL ) of the nation-state, it is necessary 0 demand the foree of

p;(»duulun from the people. Liang defines the {urees of prodaction as
physical force and psychic force (sink 071y, the li»itt:’é' tavolves the
intellectual force (zh4 T 77) and the moral force (deli 7 7)3, He insists
that the prosperity or the fall of a nation-state depends on its capaciry for
producuon and its toral capital and otal labor. (Liang, Oy the New Pe upie,
696) To make sure that the people take pl()d\.ltt}()n as the individual’s
responsibility, he stresses that people should be educated so thar they
would even feel “ashamed™ for being the one who shared the interests
but not the one who produced them, (Liang, On the New Peaple, 702) In
his formulation, not only physical producnvn)- but also intellecrual as
well as moral productivity are counted in the line of production,
Everyone in the nation is considered as a member in the system of the
production machine. Education entered into scene of the production
system under this reasoning and calculation so as to secure the optimal
interest of the naton and to build up the people’s “psychic force,” that
15, their intellectual and moral capacities. (Liang, On the New Pegple, 732-
733

What is striking in Liang’s text, to my mind, is that his mode of

argumentation  petfectly represents a  typical type of intellectual
syncretism in late nineteenth century Japan and China. In the rexts of
this period of time, different disciplinary textbooks, social theories or
public forums are all embedded with the views of the cighteenth and the
nineteenth Western thinking, especially those of Adam Smith, Herbert
Spencer and Jeremy Bentham and so on. Liang demonstrates a
representative case in which we see that he incorporates and contlates
the political, the physiological, the economic and the ethical sides into
the count of the individual, and he further entrusts the individual with, in
asserting the rationale of the liberalisc's principle of fluisrey fuire, the
responsibiliry of the management of his own personal virtues and his
forms of life, or biss, 1n order to contribute his share as a part of the
national capital. Liang Qichao’s project of moral revolution lays the

[

the new people and the new subject of moder:

ground for his sketch of
Chuna.

Throughout his argomentarion for the new people projecr, Liang Qichao
inserts here and there his passionate and polgnant lamentations. “Alag,
alas, bow can we not be afraid and alarmed!” “{t is painful and mournful
for us not to have our nation o protect us, just like the orphans withour
thetr parents to ching 0.7 “Horror! Horror! 1 can not see how our naton
could stand on its own feet.” “Pmy deeply ashamed to see our current
situation.,” “T'm sad when 1 observe the currenr conditons of our
nadon.” “Our young people are all so fragile thar [ do not see even a
solid sociery form by a hundred people. Our naton is coming to irts
end? (Liang, Oun the New Peaple, 657, 664, 665, GO6-667, 672, 693, 701 -
702, 706}

Such sorong emotional exclamadons, including his identification of the
situation to be ashamed of, afraid, worried and alarmed, as well as his
therotic of the parent-children mcetap phor, the cutting line between the
beast and the human, the imminent danger of the naton-stare, all
reinforce the legitimacy of his argumenrations for the ethico-polirical
economy for the individual in society. The free competition of the liberal
economy in the framework of the autonomous consensus with the
nation-state-community therefore is at work for the new national subject
of the modern China.

I11. The count of psyche in the east Asian neo-Confucian context
The way that psyche or the force of psyche (xink A377) is presented as
capable of being counted, calculated, regulated, governed, udlized in

“order to serve as the production foree for the benefit of the nadon is a

pepular notion in late nineteenth and early twentieth century China. One
exemplary text is Liang Qichao’s “On the New People.” The dircet
source of Liang Qichao’s use of azek in that book is from a litte book
Zhixin mianbingfa (6 USRI [ method Sor the avoidance of illness by
controlling the mind] published in Shanghai in 1896, a translation by Joha
Fryer ({BIH1839-1928) based on Henry Wood’s Likal Suggestion through
Mental Photograph.” In this book, John Fryer tanslates several different

3 John Fryer was involved in the translation of more than 130 boaks, mostly scientitic
texibooks, such as biology, marhematics, chemistry, pbysics, medical sciences, and
soctology. He was very much disnrbed by Qing’s defeat in the first Sino-Jupan war in
1895, and started actvely 10 promose moral education in China. One thing he did was
to invite submissions for publication in the newspaper Stenbze F3R) | 2 popular and
widely distributed newspaper, as a public contest for “the New Novel” «o carvy out the
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ideas of (he power or the procedure of thoughit as avad (’:E_,\/‘j'/'«, and
employs the notion of ether and electricity us metaphors 1o explain the
powet of thoaght in operation. According to hum, the force of thought is
like elecuicity, transmittable through “ether,” and can be tamed, utdized
and bharnessed for udlity as long as we learn the laws thar govern the
force of thought.” The phrase “shinis” (15100} used by John Fryer in the
title of his tansiation and throughout his book conveys explicitly the
meaning of “mind-cure” and “mind-governmenality,” both ideas highly
welcomed by late Qing inteliecruals,

le i significant o note that at this point the Christianized New Thought
Movement popular it the United State starting from the mid-ninetcenth
century was introduced into China through John Frye’s translation. The
author of this book Henry Wood Is considered as one of the precursors
of the New Thought Movement.” The advocators for the New Thought
Movement present it as a science to promore the ideas that thought is
power, and that positive thinking and  thought control  could
fundamentally correct people’s mode of thinking, but underncath it
according to William fames in The VVarieties of Reljgious Eisperience, it is
actually a religious-oriented movement. (William James, 83-84, 93-94)
Wood’s method of mental therapy works particularly on the thetoric of
mental hygiene. In his argumentation, menral hygiene for the healthy
mind is as important as the physical hygicne for the healthy body.
Passiviry, pessimism, hesitation, doubtfulness, weakness and gloominess
all were regarded as vile forms of mind. Negative thoughts were

mission o criticize the backward customs of oplam-smoking, the examination systems,
and toot-binding, and to. offer propusals for solutions. This activity was later supported
and continued cagerly by Liang Qichao. Liang wrote in many of his articles to elaborate
the importance of moral education theough the genre of the New Novel,

* John rycr started his translation after the defeat of the First Sino -Jupanese Wat
1895, His translation reflected his enthusiasm and  anxious engagement o the
contemporary political and social conditions of the Jate Qing period.

5 Henry Wood was a successful businessman from Boston before his retirement. He
had writtea Natural Lane in the Business World in 1887 when he was fifty-three years old.
Afterwards, he suffered a long period of depression, chronic neurasthenia, insomnia
and dyspepsia. In order o seck mental equilibrizm, he started to write extensively on
the concept of New Thought. His Idea! Suggestion through Mestal Phatography was one of
the many wiitings that he wrote during this dme, His writings were very populur at the
time, and some of them were published up 1o fourteen editions. Cf Henry Wood,
(1834-1908) e Earp  Meitor  of the  New  Thought  Moevewnnt.
FYPERLINK i/ /henrywoodawewhubs com/ His writings mnclude: God’s Lwage in
Man, Studies iu the New Thought World, Uie New Qld T Tealing, The New Thought Stngplified,
and Ideal Siggestion Throngh Mental Phorograply. A pamphict, Har Mental Heobing o Vb
Screntific and Religions Basis?
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unacceptable, and negative feelings were even worse. The hody’s
negative or decadent behaviors must be corrected because thev indicate
the degenerate state of the mind. Consequently, the mind had w0 be
exposed, monitored, conrrolled, educated and modified so that it could
be improved and evolve into a better stte. This mode of prsychic
goveramentality resonated very well with the eagerness of the Jate Qing
mtellectuals who were trying very hard 1o seck a new park for the

maodern China.
Liang’s using the term xindi, the force of psyche, as the instrument to
accuraulate, combine, unite, consolidate, strengthen and expand the
torces of the people, and his comparison of the nation stare as a
corporation, and the imperial court as rhe business office, clearly
demonstrates the reasoning of liberalist political economy. The source
for Qlang Qichao’s knowledye of political economy is another influential
text translated by John Fryer and was read and studied by Viang Qichao
under his mentor Kang Youwsd, that is, John Hill Burton’s Chambers's
Educational Conrse: Polifical Econonry for Use in Schools, and for Private
Lustruction (abbreviated as Political Feonomy), one of the educational
textbook series published by the LIdinburgh W. & R. Chambers. lu
Burton's Political Feonomy we see a clear fine of argument that follows the
liberalist and Benthamian udlicarian reasoning of self interest, free
competition, as well as labor division and cooperation for the optimal
benefit. Burton’s  Political Economy was translated into Fast  Asian
languages not only by fohn Vryer, into Chinese as Zuoxti Chuvan
( EIRAED ) in 1886, but also was translared into Japancse by
Fukusawa Yukichi (f8E7) as Seiya Jijo (Things Western, TATEH 4

duting 1867-1870, and into Korean by Yu Gil-jun (%7255, &,

1856-1914) in 1895,

The famous Banmeiron no Gairpaks (Outliie of « Theory of Civilizaton,
SCHHEGHINE) (1875) by Pukusawa Yukichi atready demonstrares the
characteristic teatures of the political economical reasoning of his time.
Firsdly, Fukusawa Yukichi differentiates civilization with barbarianism
based on the national subjects’ intellect and spiritual forces (46-49).
Secondly, he suggests that the sum of the opinions and intellect of the
whole nation could show the possibility for revolution or wansformation
of the society. Consequently he proposes to use statistic calculation of
population, price, wages, marviage, birth rate, discase and death so that

& Apparently Liang Qichao and Kang Youwel had read John Fryers trnslatosn of
Burton’s Polisical Economy before they fled to Jupun.
T Yu Gil-jun was a Korean seformist and polisician of Korea's late Joseon Dyaasty.
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the prosperity and decline of a nation’s civilization could be measared
Fukusawa Yukichi 59-72). ‘thirdly, Pukusawa Yukichi believes that the
weaith of the natdon should be dominated by the will of the nation, and
the 1atellect of the nation shouwld accumulate che wealth of the nartion
according 1o the will of the nation (Fukusawa Yukichi 1 59-167}.
Fukusawa  Yukichi’s arguments  clearly  demonstrare  the poliacal
cconomic reasoning of the link between the nation’s wealth and rhe
management of its peaple’s production forces,

Fukusawa Yukichi’s knowledge of polirical econamy started with
translation of Burton’s Poiitical Ficouamy in 1867, and his teaching of
political econoniy at the sanie time. He translated only the tlrst one third
of Burton’s book and left the practical aspects of trade and interationat
commerce aside.® The reason that Fukusawa Yukichi did not translare
the entite buok apparentdy was because he did not think it was necessary
to retranslate similar texts that were available 1n Japanese rranslations,
Nevertheless, it was also because, according to Paul B. Trescotr, that he
was attracted by the mosal aspece of this section that was close to the
Confucian idea of natural order, family relations, human refations, as well
as the right and responsibility of the individuals. (Trescou 485) T'rescore
also pointed out that Burton’s textbook was one of the targe corpuses of
textbooks for schools that flourished in the context of the Scorish
enlightenment, many of them were written by Richard Whately (1787-
1803}, whose style of writing Burton closely resembles. (Trescotr 496-7)
Liang Tuigen in discussing Burton’s Po/itical Fconomy as the common tet
n the East Asian context, pointed out that Yu Gil-jun’s book on his
foreign learning (A1, PRl LB) was highly influcnced by
Burton’s Political Fcoromy through Fukusawa Yukichi's Things Westnrn and
Qutline of a Theory of Civilization, and that Yu Gil-jun was the first Korean
intellectual who introduced the social evolutionist theorics and the

hig
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concept of enlightenment and cavilization (Gaedra [H1E), as well as
Edward Sylvester Morse’s (1838-1925) evolutionist theories, into Korea.
{(Liang Taigen 323-351)

¥ Fukusawa Yukichi visieed London in 1862 and was acquainted with the Clambers
brothers who introduced him Button’s book on political cconomic. Fukusawa Yukichi
started teaching political cconomic since 1868, using texts such as William Ellis’s
Outlines of Sacini Economics as well as Prancis Wayland Fleownts of Political Elconsry (1837,
CX. Hivoshi Mizata ed., Wetern Eronomics in Japan: the Tary Years, Albers M. Crai 2. “John
Hill Burton and Fuknzawa Yukichi”, Pawl B Teescon, “Scortish politeal economy
comes o the Far East the Burron-Chambers Political Feonomy and the introduction
of Western economic ideas into Japan and China”
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It is significant for scholars such as Trescott and Liang Talgen o observe
the recepuon and circulaton of Burton’s book on poligcal econuny in
the Bast Asian regions. However, either in Trescott’s emphasis on the

H B >

moral dimension o Fukusawa Yukichs writings, or in Taizea’s

Y
4
emphasis on the evolutionist version of enlightcament and civilization,
the role political economy played in the process of ethical subjectivation
was overlooked. In Burtons text, the free and autonomous CCONOMIC
agent is crucial in the entire system of the political economy, He writes:
Political economy [...] is not a system for controlling men’s actions, bur

for discovering Jow wen are indiced by iheir natural frupensitees fo acko e bas
not so much influence in teaching men how o direct each other, a5 i
teaching rhem the cases in which control is useless or mischicvous, (49,
emphasis mine)
The concern of government is not in its control, bur in its ability to
induce the capacity or the appetite in each individual, be it intellectual or
moral, so thar the agent is freely and autonomously willing to offer his
service ftor the larger community. When the logic of the political
economy is superimposed and incorporated into the logic of ethical
economy, the individual’s intellecraal state and moral state are counted as
part of the productive capacity according to the national interest or the
collective good defined by the state; likewise, the ethical and economic
subject, or the national subject, is placed 1n the measurement of the line
of production,

V. Political economy and the ethical subject intertwined in the
knot

The cthical subject formulated by Liang Qichao is a subject of truth
prescribed to fit the best inrerest of the state and is defined by the
physiology of the state. Furthermore, this physiological structure of the
state treats the human psyche as the object of jts governmentality with
the logic of political economy. The true subject, or rather, the true
ethico-economic subject in Liang’s vision, is the man as a ledle machine,
as the human capital, both as rhe subjecr and as the object in the ethico-
economic regimes, expected to join the line of production. Tuned with
such liberalist vision of the society, the principle of the jeast government
with the maximum effect is deranded. That is, as Foucault pointed out,
the core factor in this management was the mechanism of the formation
of truth basing on the rson d'Ftuat Foucault wrote: “liastead of]
contnuing to samrate this site of the formation of truth with an
unlimited regulatory governmentality, it is recognized — and this is where
the shitt wkes place — that it must be left to functon with the least
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possible intervention precisely so that it can both formulate 1ts trath and
propose 1t 1o governmental practice as rule and nonn.” Foucault added
that the sire of muth is not in “the heads of economists,” but is “the
market.” (Fouczal 2008: 2930

What is the market for the state? Foucault points out that it is nothing
other than the site of justce, of valoues, of price, and of veridiction. The
useful and the utlizable turn out to be veridical and desirable. ‘through
the sense of interest, the government can hold on cverything that cxises
for it, “in the form of individuals, actions, words, wealth, resources,
property, nghts and so forth” (Foucaulr 2008: 45). ‘The entire stratesy of
governmentality rherefore celies not on the 1otal control but on the law
of lite, that is, the rules for a game, “in which cach remains mastor
regarding himself and his part, then the judicial, instead of being reduced
to the simple function of applying the Jaw, acquires 2 new autonomy and
importance” (Foucault 2008: 175). The autonomy of the individual
therefore is cssential in the self-governmentality of the regime of ethics
as well as the regime of truth. To analyze the mechanism of (his regime,
Foucault suggests, we do not need to analyze the historical logic of
processes, but should undertzke instead the analysis of the “internal
rationality” or the “wage” of individuals’ activity. The wage, or the
income, reconsidered in this context, is the capital or, as lrving Fisher
points out, the source of future income (Foucault 2008: 223-230).

Fiang’s entire project for the new people is certainly based on such types
of molding and shaping, through cultivadon and education, of the
people into the ethical-economic subjects of the modern China. The
individual in this economic and political framework is then viewed not
merely as human labor but as the source of futurc income, as an earning
machine or human capital. The formation of the human capital into
effective productive machine is the s of governmentality and of
educational investments. The fundamental reasoning in this logic, the
“regressive end point” in the analysis, as Foucault phrased it, is the
cateuladon of the “painful or non-painful nature” of the situation
(Foucaulr 2008 272). Liang’s repeated emphasis of the threar of the
invasion by the foreign counties had already successfully depicted a
picture of danger, 'The self-interest and self-preseivation, viewed with the
interest and preservation of the nation, is the anchorage for subjective
will and action. Partaking in the act of the production/preservaton in
the name of national interest then is ratonalized as 2 meral mmperative
for the new ethical subject.

The difficuit question Foucault posed in The Hemwenontics aof the Subject on
the problem of the ethical subject is: “Am I really the cthical subject of
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the truth T know?” (Foucault 2005: 487) The subject constituted by the
form of reflexivity specific to certain type of care of the self, the mastery
of sekbue over bivs, according o Foucault, is the ethical subject of trutls
appears and is experienced. However, this ethical subject thus appeared
and experienced has been formed through the knowledge, education and
the partcular Zkbue over bios at different moments in history. Foucault
writes:
Although the theory of politcal power us an institution wually refers 1 a
juridical conception of the subject of right, it seems w me thar the
analysis of governmentality--that s to say, of power as u set of reversible
relationships. must refer o an ethics of the subject defined by the
relationship of self w selfl Quite siuply, this means that in the wpe of
analysis I have been trying to advance for some time you can see that
power relations, governmentality, the government of the self and of
others, and the refationship of self 1o self constitute a chain, a thread, and
1 think it is atound these notions that we should be able o conncet
together the queston of polides and the question of ethics. (Foucaulr
2005: 252)
The question arises exactly when the logic of ethics was superimposed
with other logics and other telos, be it the religious supreme imperatives,
or the political common good for the nation-sate, or the cconomic
interest of the entreprencurs. The problem of cthics is crucial if we want
to analyze the notion of governmentality.
The significance of Liang Qichao’s discourse of the political economy of
the ethical subject lies in the fact that it reflected the sort of discursive
mode popular in late nineteenth century Japan, fate Qing China as well as
the early Republic. After the Meiji Restoration, discourses of ethics had

‘heen fused with the physiological ideas of the state and were dominated

by biological-evolutionist theories. ‘The Japanese Ministry of Fducation
was strongly promoting theories of the State as a natural and organic
body. One typical example that could ilfustrate the discursive situation
was the transladon of Gustav Adolph Constantin Frantz’s (3R

, . . N - . ~ . . e Pl . S - N
Physiologie der Staaten (Physislogy of the State BIZ/ETREY inco Japanese in
1884." ‘the Meiji Ministry of Fducation tanslated this book, as in many

§ Physiologic der Siaaren was divided into two sections: the firse part dealt with the
sovercignty of the state; the second, the concept of the state, State sovereignty included
the awthority w govern, to legislate and operate courts, © contral the military, to
defend the country’s borders; the concept of the stawe included territory, suciety, the
people, sovereignty, the origin of the stare, the selationship between the siare and
popular customs, the basic nature and nararal existence of the state, the purpose of the
state. Gustav Adolph Constantdn Frantz, “Die Nawmdchre des Stantes als Grundlage
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other cases, The publicaton of the translation reflected the policics of
Ito Hirobumi and Mori Arinori who advocated for the modernization of
the fapanese education system. Prantz states repeatedly in his book that
the main concern of his writing was pusmcai physiology” or Seate
physiology.” He treats the state as an organic body, similar to a plant or
amimal. 1f the circulation of the “fuids” within the body does not
function smoathly, then the State will be weak. Furthermoare, the internal
organization of the Stare must be determined by the Stare's purpose, just
as the organic parts of an animal dominarcd by sis head. The ROVESRMIENT
is the principal organ charged with the task of achieving the goals of the
State. (Frante, 179-180) rante’s notion of the :‘1?13'@;’0&);{'5' of the Swe
was translated in the book in Awi as Kokasad
body, and was widely circulated in the u)m\-mpor"u‘x' disvourses that
lasted thmué7 1 the first several decades of the rwentiedh centasy. Inoue
Tetsujiro’s 1891 “Commentary on the mperial Edicr on Education,” for
example, presented a physiological view of the State and a hierarchic
understanding of ethics of the national subjecr under the service of the
State." Hducational principles in the ethical mode are phrased, such as:
“A ruler is to his people as parents are to their children,” “A maron is
like an organic body... The ruler is like the mind, the people like the hody
and limbs.”"" In “An Oudine of Citzen Morality” Inoue farther argaed
that the state was closely linked to citizen morality. Citizen morality was
an important part of the education of citizens, and education provided
citizens with the fundamental ability to defend themselves and their
country. The State was the organization that governs the functioning of
the entire country. Inoue suressed that sovercignty was the basis of rhe
State, and legal sovereignty lied in the rule of the imperial famify.
Therefore Shinto, respect for ancestors and loyalty were all used to
strengthen the state. Inoue even presented a meraphor of the cellular
state, explaining the importance of the loyaity of the cells: the unity of
social organizations, the center of national unity, was imperial rule; and
this center was like a bod) with its cells, The head was the center of the
body; the cefls were all parts of the body. If the cells were not loyal, and
plotted against the center, then the body would fall ill. (Inoue 180-4)

, vy nadona

aller Staatswisscoschaft” {{eipzign Winter, 1870). This book developed out of
“Physioclogie der Stauten™ (1957), '

1 1t was one of the most widely read texrs ot how these rasks weve to be undertaken.
100,000 copies of the “Commentary” were distributed, and it was widely gunored in
textbouks,

Mo Quoted i Du Wazhi, “Colonial Bducadon Under Meiji Japan™, “faipcl: Taiped
Comnty Cultaral Center, Press, 1997, p. 33,
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Inouc’s mode of argurcent is literally a  reiteration of Franez’s

physiclogicat theory of the State,

Liang Qichao’s project of the new people echoed the Japacese discursive
contexts of the natonal body with its combination of the Hobbesian
version of the physiological and contraciual nation superimposed with a
Smithian miodel of national wealth and  his i‘h:\{‘)ries of moral
sentiments.” Situated against the light shed by Foucaulc’s analysis of the
political economy of the liberalist governmentality, we see more clearly
how Liang Qichao’s syncreusm of the above-mentioned contexts is
structured. When Liang counts psychic force and the mosal force as the
productive labor that the individual could and should offer to the group,
be also measuves such qualities in terras of the interest of the nation in
the name of wuth. In addition to the political economy of this line of
thoughts, we actually see in Liang Qichao’s discourse of the new people
the converging point of both the Political Eeonomy by Burton and the [dea/
Stiggestion //J;ww/: Meutul Phatograph by Henry Wood, both wanslated by the
famous minister-translator John Fryer, Riistow’s definition of Iitapoliit
pertectly illustrates the practice of bio-politics in the early modern China:
a “a policy of life” with which nat only the worker’s labor but also “the
worker’s whole vital situation, his real, concrete situation, from moming
to night and from night to morning,” as well as the “material and moral
hygicne, the sense of propetty, the sense of social intcgmri(‘m 7 are all
counted (quoted by Foucault, The Birth of Biapolitics. p. 157n). john Fryer's
translation of Burton’s Politizal Econonry and Henry W ood s fdeal anerfm,z
through Menial ]’boirg;@/} symptomatically foregrounds the emotional
demaud of the age for the approprate forms of knowledge to govern

“human behavior and human psyche, the former moving from the

management of the market to the management of individuals’ moral
behaviors, and the Jatter moving from the internal government of the
moral hygiene and extending o that of the social hygienc. 'The meetiny
place of these two srrareglr movements of governmentality is the
discursive knot of xén, psyche.

12 Adam Sith’s concept of the wealth of nation and bis theeries of moral sentiments
cHfectively in respective \wuys enhanced the physiological model of the caleulztion of
individual’s productive capacities in relation 1o nadonal intevest and wealth.
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V. Xim: the koot, revisiting the crossroads of early modern China

It is at this meeting point that the imayes associated with the notion of
the nén, the psvche, are threaded, in the movement of the loop {ia volie),
as Foucault said in his Tie Hemmenentice of the Subjecr. The images around
the central nuclens (woyas) are the discutsive pracrices thar we analyeed in
the late nincteentls century China. John Pryer’s usage of i {psychic
torce), with an analogy of electricity, as the tamable, correctable and
atilizable forces points to the governing and the moratoring of thought
that would be practiced in later governments, while his oanslared terms

of production as shengdi (BF]) echoes the ancient text of The Grear

Leaining and persuades the Chinese intellectuals the necessity of the
individuals’ serving the nation as human capital. Liang Qichao cleverly
approptiates the term “auf” introduced by John Fryer and situated this
aanliin the ethico-political economic regime for his project of the new
people and his moral enlightenment. Liang’s careful deliberations of the
virtues for individual’s political capacities manages o involve the
ndividual’s ethical position in the frame of the society or the nation-statc
that allows us to discuss the conncction between the question of politics
and the quesdon of erhics.

The physiological thinking of the individual’s rights and responsibilities
with the nadon-state is exactly the opposite to phusiolyia as discussed by
Foucault in his Hermeneutics of the Subject. Phusiolagia is the “knowledge of
nature” (phusis) thar would enable individuals “to take pride in what is
their own and not what derives from circumstances” (Foucault, The
Hermenzutics of the Subject, 241), and this form of knowledge is different
from paideia ot selbsthildung, which is the culture of self, “a cultaral
learning whose end is glory, the display that gives men a name,” that
Epicurus criticized (Foucault, The Flermenentics of the Subject, 239,

In Liang’s and his contemporaries’ modes of elaborations concerning the
images of xin, along with the discourse of education and the cultvation
of the self, the logic of politics and that of ethics converged on the
cconomy of the State, that is, the count and the government of psyche.
Such mode of paidia tor the new people prescribed by Liang’s circles
around the fechud of bios (techwé tou biow) and the disposidon of the
individual’s ethica) life for the service of the State. We have observed
analogous modes of argumentation in Dr. Sun Yawen’s (B 1) theory
of revolution that the mind of the people have to be cured and governed
before the nation can be saved (fugwo bixsan gy, Chiang Kaishek,
likewise, elaborated his theory of the “Law of the Heart for Revolution”
{geming xénfa) in his program of the New Life Movement in 1934, 4
movement of total education and militarization of the entice nation. Mao

140

Zedong also confessed that be was very much influesced by Tan
Sitong’s New /i Shoe “Ussay on the Psychic Force” Not only politica]
leaders, but also the majority of the public opinions, including
intellectuals, shared similar conceptions of the psychic force. Du Yaquan,
to name just one example, introduced various versions of echico-political

economy, including Franz’s physiology of the state, throughout the dme
from 1900 1o 1923, when he served as the chief editor of Denglong Zazhi,
the most popular and wide-read semi-intellectual magazine of his ume.

{ - : N § . NN
sists on the JI}}pOi'[ﬂI‘zCC of the revolution of the s (/L‘)

24

He repeatedly 1n

so that the natonal body (B48%) can be reformed into a healthy state and
that the moles in the society should be cleansed. He also advocates in his
high schoot textbook Phivsophy of Life that the individual in sociery is like
the cell in an organic body, and that the conrinuation of the whole race is
closely related with the healthy cell. 'T'he individual should move toward
the practicing and realizaton of the idealized sell and the eliminarion of
the customary old seif. We see the circulation of the cthical-political-
economy of the bio-ethic-politics from the lare Qing intellectuals down
to the May-Fourth enlightenment movement of the modern China.

A different case at the same turning point, as | discussed in a separate
paper, of the interpretation of sk could be observed in Tan Sitong’s
(&R A1) writings. (Lin 2009a) In ‘L'an’s toxts of Renwe, the Bonk aof 1 .ove,
published in 1897, we see that the psychic force defined by him is a
dynamic topological continuum. The idea of psychic force as pure
negativity allows cach body ro exist as a singular being, renewable
through the force of instant appeating and disappearing of thoughes. 'To
Tan Sitong, this constant local moton of the psychic force keeps the
psychic space an open system and altered according to the encounters of
the external bodies in the world. Each one is a multitude and opeas o
yet another multitude, as set opens to multiple subsets. The radical
equality of the singular beings is suggested by this noton of such an
ontological multitude. Tan’s  psychic  force as  “micro-appearing-
disappearing” unsertled the consolidation of the utilitaan psyche-
electricity discourse of his time and challenged the nominal system of the
ideological construction of Confucianism. Furthermore, through this
dynamic ropological perception of being, or the onto-logy, we see the
possibility for the force of infinite questioning, the immanent singuaricy
of the thought-to-come. In Tan’s philosophy, we see not only a radical
political view of the equality of beings, but also a radical view of the
ethics that is freed from any fixed nominal ideology of ethics, However,
Tan’s Buddhisa"—jnspired vision was not pursued. Instead, the road of
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revolution was ensued after his margyrdom through Liang Qichao’s
appropriation of Tan’s wrirings. It is the biggest Irony that we've
observed oa the eve of modern China.

Another example, Wang Guowei'’s (- ) transiations of the utilitarian
ethics and education theory at the tun of the rwendeth century revealed
clearly the role that he played as an intellectual that helped instdruting
modern ideas. His participation both in the publication of the journal
Educational World and later in the Minisoy of Bducation of late Qing

government it into the plans of Luo Zhenyu (B ). The impact that
Wang and Luo rogether produced on the Chinese intellectual world was
protound. Those early twentieth century theories of ethics and education
became the main axis of Chinese ethical thoughts throughout the
twentieth century. Wang's philosophical writings during 1904-1097,
however, reached on another level. In the seties of writings that he
exploted of the limits of Western and classical Chinese ethics, he rackled
with the limitations of dualism. Wang Guowei criticized the intellectuals
such as Liang Qichac who clung to utilitarian and political purposes so
that they cannot practice philosophical thinking, He  criticized
utilitarianism and sheugsheng zhuy: (life-ism E/E 22 that were popular
at his time, especially the ones advocated by Liang Qichao. As an
alternadive, he developed a notion of wisheng  zhuyl  (no-life-ism
T, Life-ism to Wang Guowet is the continuous expansion and
preservation of life, while no-life-ism is the subtraction of personat
subjective will of life. No-life-ism is not a negative or pessimistic account
of humanity. Through retreating from the position of the subject that
submits to the utilitarian and teleological purposes of potitics, the subject
could obtain a clearer state of mind. Wang’s coutemporaries did not
follow the path of his philosophical thought. (Liu 2000b)

Liang Qichao, the activist of the revolution and the enlightenment in
favor of a modern China, situated himself in an engaging and mntervening
positon as an active subject. His teachings educated a whole generation
of madern Chinese subjects, including the May 4 acrivists. Tan Sitong
and Wang Guowei also belonged to this topological knot of the age, but
they respectively proposed their different views of the psyche and cthics
that was a move subtracted and deviated from the utilitatian count of

-psyche, Such paths, however, were not raken because the revolution was

on the wave,
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